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Abstract

Tafsir has a great place in the Islamic knowledge. And in every stage, it has
been the focus of the scholars of the Ummah, the Commentries of Qur’an
has been written with different Styles and Mehodologies, In which there is
a commentary on a figh style that the figh issues are discussed in detail
under the verses of the commandments (Ayaat e Ahkaam). There is an
exegetical manuscript written in the same style, which is in the hands of the
renowned scholar of Pakistan, Kazi Fazlullah Advocate. Qazi Sahib has
explained the jurisprudential (Fighi) issues and the differing opinions of the
jurists (Fugaha’) in detail. What is the style and methodology of Qazi Sahib
in the statement of jurisprudence? In this article it is explained in detail.
Keywords: Tafsir, Islamic knowledge, Quran commentaries, figh style,
Ayaat e Ahkaam, jurisprudential issues, differing opinions, jurists,
exegetical manuscript, Qazi Fazlullah Advocate, methodology, style of
jurisprudence
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The Qur’an is the book of Allah and His message to all mankind. Therefore,
it is its right to understand its meaning and understanding and to adapt it in
our practical life. The rise and development of nations are attributed to the
Qur’an. This is the reason why scholars and intellectuals of the Ummah
devoted their lives to the service of the Qur’an, And wrote interpretations
of Qur’an with different styles. An important link in this chain of service is
the exegetical manuscript “Husn at-Ta’wil fi at-Tafsir wa at-Tanzil”of
Fazlullah Sahib (based in North America), a renowned scholar and scholar
of Pakistan, which is in the Pashto language. The Ph.D. level research work
on this manuscript is in progress, by the end of Surah Al-Noor, six Ph.D.
scholars have been entrusted with research work, Which is in completion
stages. The special thing about Qazi Sahib's commentary is that he has
discussed the issues of jurisprudence in detail in the commentary of Ayat
al-Ahkam. Therefore, it is important to describe his approach and style in
jurisprudential issues in detail. In the following pages, Qazi Sahib's minhaj
will be mentioned in the commentary of Ayat al-Ahkam.
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The method and style of Qazi Sahib
in the Jurisprudential Directives (Fighi Ahkam)
The Tafsir under review deals in detail with the issues of jurisprudence
under the verses of the rulings, which may suggest that it is a commentary

on the style of jurisprudence. What is required in the Statement of
Jurisdictional Issues is explained with examples in the following pages:
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The dissenting opinions of the jurists (Fuqaha’):
Although Qazi Sahib is related to the Hanafi school of thought, he did not
limit himself to the Hanafi school of thought in jurisprudence, but
expressed the opinions of other jurists (Fugaha') as well. So that it is
possible for every follower of different schools of thought to benefit from
the commentary under consideration. And since there are Imams of four
schools of thought (A’immah al-Arba‘ah) in most of the world. That is

why only the opinions of these four Imams have been mentioned. The
sayings of the other jurists (Fugaha’) are not mentioned, and there are
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issues in which the religion of 'Ahnaf, Shafi‘ah, and Malikiyya is
mentioned, but the religion of Hanabilah is not explained. For example,
while discussing the condition of affordability for Hajj, he says: And
according to Imam Malik, ability means physical (badani), that is, only
being healthy. According to Imam Shafi‘1, It is financial (Mali). And
according to Imam Abu Hanifah there are both physical (badani) and
financial (Mali). So, according to Imam Shafi‘i, Hajj is obligatory on a
wealthy patient. Therefore, if he is unable to perform the Hajj himself due
to illness, he must send someone else. And according to Imam Malik, the
Hajj is obligatory for the one who is healthy though he is poor. Whereas,
in the case of 'Ahnaf, Hajj is only for the well-off and wealthy. There is
no mention of Hanabilah in this issue, but the opinion of Imam Ahmad ibn
Hanbal is similar to that of Imam Abu Hanifah.
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A way of expressing dissent:

The specifics of all mazahib (sects) are described in detail in the
common routine problems. Additionally, Qazi Sahib has adopted a style in
which he discusses the specifics of each topic of each mazhab
independently while presenting a particular issue.

The breaking of ablution by the touch of a woman, the state of
intention (Niyah) in tayammum, what is permissible in tayammum? Sunan
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of tayammum,the terms, conditions and reasons of jam‘ bayn al-salatin
(Adding two prayers in one time), these type of issues can be seen in this
style. Thus, in the issue of jam" bayn al-salatin, conditions and reasons are
discussed according to the mazhab of Malikiyyah, then Shafi‘ah, and then
Hanabilah, Although some issues are agreed upon, Qazi Sahib has
mentioned all the agreed-upon and disagreeable issues in the statement of
each mazhab. This style is useful in the context that every follower of the
each mazhab can only see the details of his mazhab in one place,

but it is difficult for a scholar to control and preserve dissenting opinions
in this style. For this, the most useful and appropriate method is to state
what is agreed upon by all the Imams or some of them in one place. And
then the controversial issues should be clarified.

As in the problem above, travel and rain are mutually exclusive excuses
and causes of accumulation, Illness is not an ‘udhr (excuse) according to
Safi1. Accordint to Hanabila, this is ‘udhr (excus), According to
Malikiyya Jam® strT will be acted upon in the disease and if the disease is
severe, then the Jam® Haqiqi (actual accumulation) can also be acted on.
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Preferential treatment from Hanafi jurisprudence:
Qazi Sahib himself is a Hanafi. And, he favors giving preference to the
Hanafi religion in areas where there are disagreements with other schools of
thought, but has not given up moderation, For this reason, wherever there is
weakness in any argument of Hanaffa, it has been explained.
Giving priority to the HanafT religion, he also mentions the justification
and explanation of the arguments of other religions, For example, in the
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issue of the Hillat and Hurmmat of animals, the argument of the Jumhiir is
"athe Jall osle Hsehall sa" that is, the water of the sea is purifying and the
dead animal of sea is Halal. It was narrated from Abu Hurairah (RA) that
the Prophet (SAW) said: And if we run out of water, is the sea water usable
for us? And unfortunately, many dead things are also floating in it, so the
Prophet (peace be upon him) replied the mentioned satatement on that
occasion. Therefore, it will now be interpreted in this light. The meaining
of Hal is is clean and Tahir, It is not "Halal”.
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But in a few places a weak explanation has also been given, As the
Hadith of Imama-ti Jabra'1l (Jabra'1l leading the prayer ), which mentions
the prayer of Zuhr and “Asr according to first example. While justifying this
hadith, Qazi Sahib says, therefore we say that in the Hadith of Jibra1l,
instead of "4&i" Mithlaihi (Two times similar sized shadow of an object),
"afi" Mithluhu (One time similar sized shadow) has been spoken and
written, It is either a Tashif —ws<i (change in words to change the meaning and
purpose of any text) or a3 (Change in the interpretation of the words to lead
to the wrong meaning to change the purpose and meaning of text) That is,
according to ahl al-usil it is a Tahrif (distortion) (< 3), This is also supported
by the fact that the time of Zuhr is up to “cxfis” (Two times, similar sized shadow
of an object), that it is Makriih to offer nafl after the “Asr, Now if the time of “Asr
is on one Mithl (Ji) and the ‘Asr prayer is offered, So, in this long time until
Maghreb, the person will be deprived of reading Nawafil.
In this analysis, the narrator is accused of a mistake without any evidence.

:JU}!LJIU)Jf’ (f”l
/’J‘L%lf.@}d!(Ll:+y!/VfKJIU)/;/¢G}!ﬁiééft'd/&};ﬁ
Loy s PBE s 2 e s s JB L S tnils fy b6 S 556

3(-

AL-DURAR Research Journal (Vol.5, Issue 3, 2025: July-September)



22 ...uﬁug.érﬁuuf’j i AUt S Sy P2 B

f,ﬂlgﬁ’oﬂiﬁcﬁ;éatCé’j@/w/:l6-&2}]1)/%@&&7._5*/"‘/%
_nﬁ/(;(l;l/.:f;)/’b?gf/’

A?fd:/’fiu’l(uf://):‘a&@ﬂjﬂﬁlL;"{,MJ?ZJ_L;’:’)JJ!L/’
,vfL}:uﬁc{,b/d/o/ui/,(gc«/’ﬁrdqf’aqﬂu{?%%ﬁ]ibggﬁgﬂﬁ
Wi L S 2 S LU oo 8 I LT e b IR 1
Jgjddf/i;"ct’nf/cab"té’f/# cC/’flu!,‘a.L.L/. JU,&I/.:JM s L/’c_u’lm
bnl AU LB L

Reasoning From Some Weak (Da‘if) Arguments:

Weak (Da‘if) arguments have sometimes been used to support
Hanaft jurisprudence, Imam Abu Hanifa's Madhhab is that the time of ‘Asr
begins on Mithl Thani. "The Messenger of Allah (peace be upon him) used
to sit crossed-legged after ‘Asr. And it is very difficult to sit like this for
such a long time if the "Asr prayer is offered on Mithl Awwal.

The Hadith which has been argued for the Mithl Awwal of “Asr is
not correct, because sitting crossed-legged of the Holy Prophet after “Asr is
not confirmed by any narration at first, but in the narration of Jabir ibn
Samura, it is confirme that siting crossed-legged of the Holy Prophet £ was
after Fajr. So it is actually Qazi Sahib's mistake that ‘Asr is mentioned
instead of Fajr and he (mistakenly) concluded that the time of ‘Asr is

mentioned on Mithl Awwal. And even if sitting after ‘Asr was proved, then
this argument would not be clear in the statement of the time of “Asr.
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Oversight in quoting jurisprudential opinions:

Sometimes, there has been oversights and error in the transmission of the
opinions of the Imams, either due to reliance on secondary sources or for some
other reason. For example, the three madhahibs are mentioned as follows in
the amount of breastfeeding that is prohibited (as of hurmat e Rida‘at):
According to Imam Abi Hanifah, breastfeeding is prohibited i.e. Haram in all
cases. According to Imam Malik and Imam Ahmad, breastfeeding three times
or three sips is Haram (prohibited). According to Imam Shafi 1, breastfeeding
five times is the cause of prohibition. However, there is oversight by Qazi
Sahib in the transmission of these madhahibs, because the second madhhab,
which is the proof of prohibition from drinking three times, is the madhhab of
Ibn al-Mundhir and Abu Thawr, not Imam Ahmad ibn Hanbal and Imam
Malik. Ibn Rushd al-Malik1 and Ibn Qudama al-Hanbali both mentioned the
Malik1 opinion with the Hanafts, and the dominant opinion of the Hanbalis is
similar to that of the Shafi'is, although a hadith from them is also narrated
like the Hanafis.
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The second issue in which there has been oversight due to reliance
on a secondary source is that the innocence of the victim is a condition for
Qisas and Diyyat, but there is a difference of opinion on when the time of
innocence is taken into account. Before going into detail, it is necessary to
know two preliminary things:

The first thing is that the crime of murder is sometimes committed
with a sword or other sharp weapon, and sometimes with an arrow or bullet.
In the first case, there is a time for the act of wounding, and another time
for the effect of the act, that is, the time at which death occurs. In the second
case, there is a time for the act of throwing an arrow, and another time for
the impact, that is, the time at which the arrow hits.
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The second thing is that during these times, the victim's condition

sometimes changes. This has three cases:
1: A change from innocence to non-innocence (becoming permissible to
kill), such as if a Muslim is shot with an arrow and the arrow hits before he

becomes an apostate, or if a Muslim is wounded with a sword and dies
before he becomes an apostate.
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2: A change from non-innocence to innocence, such as if a non-Muslim or
apostate is shot or wounded and then becomes a Muslim.

3: In both states, innocence is established, but there is a difference in the
amount of diyyat payable, such as if the victim is a slave or dimm at the
beginning and becomes a Muslim or free person at the time of death.

Now, let's explain the details of the issue and the oversights that exist in it::
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Qazi Sahib says: There is a difference of opinion regarding the
determination of the time of innocence. According to Imam Abu Hanifah
(may Allah have mercy on him), the time of innocence is the time of the
act, i.e., if the victim is innocent at the time of the act, then the perpetrator
will be responsible, otherwise not. Therefore, if the victim was a Muslim at
the time of the murderer's killing, i.e., he was injured with the intention of
killing, and before he died, he became a murtad (apostate), then Imam Sahib
says that in this case, the diyyat will be obligatory, but Qisas will be dropped
due to doubt. According to the two companions (Imam Abu Yusuf and
Imam Muhammad) (may Allah be pleased with them), it is necessary for
innocence to be present at both the times of being killed and dying. So in
the mentioned case, the killer is not liable for anything, because at the time
of dying, this victim had become mubah-al-damm (one whose blood is
permissible to shed). In the same way, if someone is shot with an arrow,
there are two times: one is the time of shooting the arrow, and the other is
the time of the arrow hitting. According to Imam Sahib, the time of shooting
the arrow is valid, and according to the two companions, the time of
shooting the arrow along with the time of the arrow hitting is also valid. In
the first issue, the jamhiir (majority) also has the same opinion as the two
companions. However, in the second issue, i.e., the issue of shooting
arrows, the opinion of Imam Shafi'i and Imam Malik (may Allah have
mercy on them) is similar to the opinion of Imam Abt Hanifah (may Allah
have mercy on him), and the opinion of Imam Ahmad (may Allah have
mercy on him) is the same as the two companions.
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the disagreement mentioned by Qazi Sahib is derived from " al-Figh
al-Islam1 wa adillatuhii" and that he followed ‘Abd al-Qadir A ‘tda in this

issue, but that Wahbah al-Zuhaylt clarified the disagreement of the four
Imams.

AL-DURAR Research Journal (Vol.5, Issue 3, 2025: July-September)



26 ...uﬁuy.érﬁiuf’j p /Ulﬁimt'u'}g?imui’"‘j )'jbﬂﬁ RS2 s

However, there is also ambiguity and confusion in this issue, and the
opinion of the two masters and the jamhiir (majority) has also been
misrepresented, which is as follows:
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It is agreed that for Qisas, the victim must be innocent all the time
i.e. from the time of the crime to the time of death. If innocence is lost at
any time, Qisas is dropped due to doubt. However, for daman and diyyat,
when is innocence valid? Imam Abu Hanifah considers innocence to be
valid at the time of the act, i.e., the time of shooting and wounding, in both
of the above cases. This is also the opinion of the companions, except in
one case where the victim becomes an apostate after the shot is fired and
before it hits him. In this case, daman is not obligatory according to the
companions, but it is obligatory according to Imam Abu Hanifah. However,
in the following two cases, both Imam Abu Hanifah and the companions
consider the time of the hit to be relevant:

If an arrow is shot at an apostate or a combatant, and he becomes a
Muslim before the arrow hits him, then daman is not obligatory according
to anyone.

If a person is sentenced to stoning, and a person throws a stone at
him, and the witnesses retract their testimony before the stone hits him, then
the person who threw the stone is not liable for daman or diyyat. This is
because the person was not innocent at the time of the throw.
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This was a summary of the Hanafi madhhab, while the jamhir
(majority) (Shafi‘1s, Hanbalis, and Malikis) consider innocence to be valid
at the time of the hit, i.e., the time the arrow hits, in the second case, i.e.,
the case of shooting an arrow. The evidence for this is the agreed-upon
detail that is found in the Shafi'i madhhab, Maliki madhhab, and Hanbali
madhhab: that if someone shoots an arrow at a slave or a non-Muslim, and
the slave is freed and the non-Muslim becomes a Muslim before the arrow
hits, then the full diyyat, i.e., the diyyat for a free and a Muslim, will be

obligatory. This is a clear proof that the time of the hit, i.e., the time the
arrow hits, is valid.
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In the first case, i.¢., the case of wounding, the Malikis and Hanbalis,

according to the most correct opinion, consider innocence to be valid at the
time of the completion of the crime, i.e., the time of death. However, the
Shafi‘ts have a slightly more detailed opinion, which is that in the first case
of change of condition, innocence is valid at the time of the act, 1.e., the
time of wounding, while in the other two cases, innocence is valid at the
time of death.
Note: In the above issue, it should also be noted that after the hit, i.e., the
arrow hits, the act of killing becomes an act of wounding and killing. After
that, if the victim's condition changes, then the same ruling will apply as for
the change after wounding and before death.
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The details mentioned above show that there are three mistakes in the
explanation given by Qazi Sahib and al-Figh al-Islami:

The opinion of the companions is incorrectly stated.

The opinion of Imam Shafi'T and Imam Malik in the case of shooting
arrows is mentioned as being the same as that of Imam Abii Hantfah, when
in fact their opinion is different.

The opinion of the jamhiir )majority( in the case of wounding is stated as
being one, while in fact the Shafi‘1 opinion has some detail, which has been
mentioned.
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Statement of the rajih and mufti-ba aqwal:
In most cases, the author has mentioned the same opinion of the Hanafl
madhhab that is rajih, mufti-bihi, and that of the texts. For example, in the
case of the validity of the time of Zuhr and “Asr, the opinion of the general
texts of HanafT figh is that the time of Zuhr ends and the time of “Asr begins
at Mithl Thani. Qazi Sahib has adopted this opinion and given it

preference, even though the opinion of Imam Abi Yusuf, Imam
Muhammad (may Allah have mercy on them) and the jamhiir (majority) is

AL-DURAR Research Journal (Vol.5, Issue 3, 2025: July-September)



29 ...uﬁuy.érﬁiuf’j p /Ulﬁimt'u'}g?imui’"‘j )'jbﬂﬁ RS2 s

strong in terms of evidence. However, there has been a slight leniency in
this regard in one place. For example, while explaining the mustahabb
(virtuous) time of 1§a (sLie), the author states: As for the explanation of
the last obligatory time of 183, it is until midnight.

In this case, although the Qazi Sahib has mentioned the desirability of
delaying until midnight, but this is contrary to the famous and rajih opinion
of the Hanafis. The rajih opinion of the Hanafis is that it is desirable to
delay until the third of the night, and after that, it is only permissible and
permissible until midnight. However, Imam Ibn Abidin al-Shami has
narrated a marjuh opinion like this. And in Mughni, this opinion has also
been attributed to the Ashab al-Ra'i. Therefore, it is not the opinion of any
jurist (faqth) that delaying until midnight is desirable. However, according
to one opinion of the Shafi'is, it is desirable to delay until midnight.
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Caution in expressing in his own opinion:

Qazi Sahib has not given any ruling based on his personal opinion in any
issue, but has adopted the mufti-bihi opinion of Hanafi figh. If he has
mentioned his personal opinion anywhere, he has adopted a cautious
approach and has not given a categorical or definitive ruling. For example,
while explaining the punishment for robbery, he states: “u=¥) (e | siiy 5 "
(Drive them out of the land) means imprisonment according to the Hanafis
and Shafi'is, exile according to the Malikis, and scattering them in different
cities according to the Hanbalis, i.e., not allowing them to stay in any city.
After this, Qazi Sahib gives his opinion by saying: "But remember that all
these opinions have been adopted in view of different circumstances, so it
1s necessary to keep in mind the current conditions in this."
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Feeding (the poor) is not mentioned in the expiation of murder, but
Qazi Sahib has adopted the opinion regarding the person who dies and has
the kaffarah (expiation) of murder, that just as Imam Muhammad has
permitted the kaffarah (expiation) of food in prayer on the basis of caution,
then in the same wayi, it can be ruled on the basis of caution here that when
it is not possible to pay the kaffarah (expiation) of murder with fasting on
behalf of the deceased, then feed sixty poor people.
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Discussion (mabahith) of the principles of jurisprudence
and qawa ‘id (rules):

Qazi Sahib has mentioned such discussions at several places that
are related to the usil (principles) of jurisprudence, such as the verse "If
you disagree on something, then refer it to Allah and His Messenger."
Under this verse, he has discussed the sources of Shari‘ah, the conditions

of 1jtihad, the reasons for the differences of opinion among mujtahids, and
the classes of mujtahids.
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Also, in some matters, he has also referred to fight qawa‘id (the
jurisprudential rules). For example, which relationships are Haram
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(forbidden) due to Rida“at (breastfeeding)? For this, he has explained the
rule that all relationships are forbidden Haram from the side of the
breastfeeding woman and husband and children from the side of the
breastfeeding child. And this rule is actually stated in this Persian poem:

l}f‘ﬁf.‘zo;j.,f'lg/’! Z/;/';u.bu'/!i’i.,f'lgb
Translation: From the side of the breastfeeding woman, all relatives

become Haram, and from the side of the breastfeeding child, the marriage
and offspring are Haram (limited to the prohibition)
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al-Walid Muhammad ibn Ahmad al-Qurtubi, Ibn Rushd, Bidayat al-
Mujtahid wa-Nihayat al-Mugqtasid (al-Qahirah: Dar al-Hadith, 1425h), 2: 84
; Wa Abui ‘Abd Allah, Muhammad bin Idris, al-Shafi‘1, Kitab al-Umm
(Bayrut: Dar al-Ma‘rifa, 1410h), 2: 123
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Mukhtasar Khalil al-Kharashi (Bayrtt: Dar al-Fikr li-l-Tiba‘ah, Sannat Tiba‘at
Namiim), 2: 67; Wa Shams al-Din, Muhammad ibn Ahmad, al-Khatib, al-Sharbint
al-Shafi ‘T, Mughni al-Muhtaj (Dar al-Kutub al-‘Ilmiyya, 1415h), 1: 534; Wa Abt
Muhammad, Muwaffaq al-Din, ‘Abd Allah ibn Ahmad ibn Muhammad ibn

Qadamabh, al-Hanbali, al-Kaft fi Figh al-Imam Ahmad (Bayrat: Dar al-Kutub al-
‘Tlmiyya, 1414h)
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wa Muhammad bin Ahmad al-Qurtubi, Ibn Rushd, Bidayat al-Mujtahid wa Nihayat
al-Mugqtasid, 3: 59, 60; wa Abti Muhammad Muwaffaq al-Din ‘Abd Allah ibn

Ahmad ibn Muhammad ibn Qadamah al-Hanbali, al-Mughni (Misr: Maktabat al-
Qahirah, 1388H), 8: 171
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taba' ghayr ma‘lumah), 4: 229, 4: 250; wa Muhyi s-Sunna, Abii Muhammad, al-
Husayn bin Mas ‘iid, al-Baghaw1, al-Tahdib fi figh al-Imam al-Shafi‘1 (Bayriit: Dar
al-Kutub al-‘Ilmiyya, 1418 H.), 7: 56, 57; wa Shams al-Din, Muhammad b. Ahmad
al-Khatib al-Shurbint al-Shafi‘1, Mughni al-Muhtaj, 5: 250-252; wa Abu Zakariya,
Muhyi al-Din, Yahya bin Sharaf al-Nawawi, Rawdat al-Talibin wa ‘Umdat al-
Muftiyin (Bayrit, Dimashq: al-Maktab al-Islami, 1412 H.), 9: 167; wa Abi
Muhammad Muwaffaq al-Din ‘Abd Allah bin Ahmad bin Muhammad bin
Qadamah al-Hanbali, al-Mughni, 8: 310; wa Mansiir bin Yunus al-Bahtt al-
Hanbali, Daga’iq Uli al-Naha li-Sharh al-Muntaha (Misr: ‘Alam al-Kutub, 1414
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Mumt‘1 fi Sharh al-Mugni® (Makka al-Mukarramah: Maktabat al-Asdi, 1424
H.), 4: 36
Iﬁjﬁ))u—‘;ﬁu ).LH GLC.JL'L‘&U Sy ‘Ua.mj“ug.ul.c u.a‘ ¢ Ry u_t_.Ai Jdoza 9 ¢ 141‘(9)).:.“ L‘JU‘
gl 7o poazmllis9sidl Byd o (s ol (gme (LS5 gl 9 £368 11(21412 (,Sall s

AL-DURAR Research Journal (Vol.5, Issue 3, 2025: July-September)



34 ...uﬁuy.érﬁiuf“s p /Ulﬁimt'u'}g?imuﬁ"‘j )'j’)ﬂﬁ RS2 s

Abii al-Hasan, Burhan al-Din, ‘Ali bin Abt Bakr al-Marghinani, al-Hidaya {1 Sharh
Bidayat al-Mubtadt (Bayrut, Dar Haya’ al-Turath al-‘Arabi), 1: 41; wa Muhammad
Amin bin ‘Umar, Ibn ‘Abidin, al-Hanafi, Rad al-Muhtar ‘ala al-Dar al-Muhtar
(Bayrut: Dar al-Fikr, 1412 H.), 1: 368; wa Abii Zakariya, Muhyi al-Din, Yahya bin
Sharaf al-Nawaw1, al-Majmii* Sharh al-Muhazzab (Bayrit: Dar al-Fikr), 3: 39, wa
Muwaffaq al-Din, Ibn Qadamah al-Hanbal1, al-Mughni, 1: 278
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Abii al-Hasan, ‘Al bin Ab1 Bakr al-Marghiani, al-Hidaya fi Sharh Bidayat al-
Mubtadi, 2: 375; wa Ibn Rushd, Bidayat al-Mujtahid wa Nihayat al-Mugqtasid, 4:
239; wa Abiu al-Husayn, Yahya bin Ab1 al-Khayr, al-Yamani al-Shafi‘1, al-Bayan
fi Madhhab al-Imam al-Shafi'T (Jeddah: Dar al-Minhaj, 1421 H.), 12: 501; Ibn
Qadamah al-MaqdisT al-Hanbali, al-KafT 1 Figh al-Imam Ahmad, 4: 67.
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Sadr al-Shari‘ah, ‘Ubayd Allah bin Mas‘@id b. Taj al-Shari‘ah, Sharh Wagqi‘ah
(Aram Bagh Karacht: Mir Muhammad Kitab Khana, San Taba‘at Nama ‘lim),
Kitab al-Rida‘, 2: 67.
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